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Sajid Shahbaz Khan| PhD Scholar, University of Management
(Sajid Hameed), Associate Professand Technology, Lahore, Pakistan
University of Central Punjab, Lahore

Abstract

Apart from the orientalists™ ignorance, bias andidges, there is a very basic academic
reason which takes them away from the position bhaglims hold in the study of Islam
and Islamic Civilization, even if they try hardhie objective in their studies. That reason,
in its core, is epistemic.

Muslims were forced to believe only in the truthor Bhat, they devised methods to
determine the truthfulness of knowledge. In thiscle; | particularly discussed the
methods with which they studied the authenticitg tinsmitted knowledge; historicity.
Two methods of transmission are discussed;dfanwand Khabr al-Vizhid. What these
concepts are and how they are helpful in deterngirthre truthfulness of knowledge are
explained. How tavitur provides absolute knowledge, while khabr ahid does not.
These methods are named as Muslim Historical G@iditidMethods for better
understanding. Orientalists rejected many autheatintents of Islam because they were
ignorant of these methods. Therefore, their referdi are sometime too absurd for
Muslims to believe in the objectivity of their raszh.

Keywords: Historicity, Modes of transmissiofiawatur, Khabr al-Wahid
Introduction

The Orientalists attacked the teachings and histdryslam, biography and
character of the Holy Prophet, and the historiotyprimary sources of Islam.
The content of the Hol@Quran andHadith was attacked as well on the basis of
Historical Critical Method, especially in the lisdure written after 1600 CE.
Historical criticism is the examination of any textcount of event in the light of
the historical knowledge without being fetteredrélygious prejudices.

After a careful study of the work done by oriergtdj | came to a conclusion that
apart from their ignorance, biases and grudgesetisea very basic academic
reason which takes them away from the position Maslims hold about the
above mentioned areas of study, even if they tryl @ be objective in their
studies. That reason, in its core, is epistemicedn;

* How a proposition becomes knowledge or truth?
* How any information transmitted to us would be iifesd as authentic or
unauthentic?

In this article, my focus will be on the second sfien. | will try to explain
Muslim scholars’ position regarding authenticity thinsmitted information
through history.
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Methods of Identifying the Truth

Muslims from the very first day were put into atteBaccepting the truth instead
of following their own superstitions or those otthfore-fathers,and the false
attribution of any commandment to God was consitlereserious sin against
Him;? | mean a sin having very serious consequehddsributing a lie to the
Holy Prophet was not of less consequeh€his Quranic demand and sinfulness
of such fabrication forced them to be careful ircegating any information
attributed to God and the Holy Prophet. This caisieess made them study the
phenomena of transmission of information from gatien to generation, and
invent tools and methods to examine the histoacabunts critically. This effort
resulted into a scientific system for determinihg thistoricity of anything; we
may name it Muslim Historical Critical Method. Thiscience has been
developing through centuries, leaving many thingled and others disputed
until now, and dividing Muslim academicians into few schools;Zahirr,
Muhadithin, Usiliyin, Mu'tazilaand Sh™ah, etc. This Muslim historical criticism
is divided into two major parts:

+ Riwayah [Arabic: 4)s))] determining the validity of attribution of any
proposition to God or The Prophet.

+ Dirayah: [Arabic: 4 ,2l] Examining the content of information critically i
the light of five things, explained in the follovgmpages.

1. Riwayat

Riwayat literally means narration, account, narrativale, report, etc. and
technically it connotes two kinds of historical ogfs:

1- Mutawatir
2- Khabr al-Wzhid

a. Mutawatir: Concurrent Transmissions

Mutawatir is an adjective fromTawatur which literally means concurrent

occurrence with regular gaps. As a term, it meamg@rrently transmitted. It is

explained as a mode of transmission, in which mégdion is transmitted to us in

a manner that the number of reporters and meatnargfmission are so large that
the reporters of such number cannot naturally dellto fabricate a lie, and this
size of the number of reporters remains similaaigé in all generations, from

the first generation to the last. This report stdut about a phenomena known
through the senses rather than intuition or reagprin simple words, when a

report is reported by a very large number of pe@leut a heard/witnessed
words/event, with the same large number of pedpleughout the generations
until our time, is calleagnutawatir,® i.e., transmitted through thaweatur.

The examples of themutawitir reports are propositions of that kind:
“Muhammad Ali Jinnah is the founder of Pakistan” ‘@xmerica won her
freedom from Great Britain.”

These are being reported since the day Pakistammvasinced as a new country
and America won her freedom. A very large numberpebple, almost all
Pakistanis and Americans, have reported these recm@s to their children. At
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the national level, they are doing the same thrahghprint and electronic media,
and annual celebration of their national days. Kims of reported proposition is
considered 100 percent true, because it is beimdgiece in many ways. The

propositions which are reported by such means @msidered directly withessed
facts, even if they happened in the remote pastyen if we have not witnessed
them. For instance, Iran is a country which | haeger visited but | believe in

her existence on the globe just as | believe iromg existence.

However, propositions like: “Universe came intorgeiby big-bang”, are not
qualified to be callednutawitir, even if this proposition is concurrently being
reported by a large number of scientists, teachesple from all walks of life,
in formal and informal conversations, through thedm, etc. The reason being,
that it is not known by sense experience. The @esteration must have known it
by their senses. If the proposition is phrased“@mt scientist says that the
universe came into being by big-bang,” and thaefsorted by a large number of
people and verified through other means, then illdvenjoy a status dawatur,
because it would then be known by sense experience.

Propositions with that kind of transmission alsovile the same certitude in
religious matters, for instance, religious progoss like Muhammad SAW
belonged to the Arabian Peninsula. He announceddiimike Moses and Jesus,
a Messenger of God. He enjoined his people to pff@yers five times daily. The
Holy Qur'an also has the same status of transmission, as a farmber of
memorizers of the Holy Book are concurrently memiag it without any gap
throughout the centuries, and making their sucesssemorize it. Muslims
recite it in the five daily prayers partially, attibroughly in the holy month of
Ramadn. Apart from that, it is mandatory for Muslims kearn reading and
reciting its Arabic text in a perfect manner. Thesques andjaries provide
these services on daily basis. This whole set @npmena make the Holy
Quran its verses and its order as concurrent as thelkige of the existence of
Iran. Allamah Shauini 7 (died 1250AH) explained the concept dawatur
briefly:
Literally tawatur means coming of the one after the one witméerval between
them, it is derived fromw t r”. Technically it is defined as: ...t is a proposiii
about a witnessed matter, reported by a large numbeeople, too large to
collude to tell a lie, because small number of peapay collude or may be
forced to fabricate anythirfy.

This historical phenomenon is usually left unnalidey the orientalists who
attacked manynutawitir reports without knowing the reality. For Muslinbge
objections of such orientalists appear nonsensidafortunately, the Muslims
who defended their position did not present it vgitlund arguments.

The term, tawatur,” is found in the very first book on Islamic Jurisgence; al-
Risalah by al-Shaf® who lived 767-820 CE / 150-204 AH. Other similar
concepts were mentioned earlier in the books offi€kateachers like Imam
Malik ibn Anas (711-795 CE / 93-179 AH), who prefetréthe practices of the
people of Medina® regarding any other kind of reports. This practicas
actually thetawatur in the form of daily acts, as these practices vbeiag acted

77



Volume 4, Issue | Journal of Islamic Thought andil&iation Spring 2014

upon by the whole population of Medina, thus prowdreliability to such
practices. Before Malik, Abu H#iah (699 — 767 AD / 80 — 148 AH) was
blamed for having rejected a numberH#diths on the basis of reports received
by his generation througlawatur.!! This brief history of the early period shows
that Muslims discovered this historical phenomesamewhere during the years
50 to 150 AH.

Another term calledjma™ (consensus) had the same connotation, but with the
passage of time, thewatur retained its meaning, whilgma" evolved into a
different concept? Initially, it was almost a synonym of thawatur; when all
people believed in something or acted collectivélyis meant that they were in
an unstated agreement or consengusz(). Ibn "Abd al-Barr (died 463AH)
used this term in the sensetafatur. He stated the whole idea as follows:

As far as foundations of knowledge in Islam concénay are the Qur'an and the
Sunnah The Sunnahis divided into two types: first of them is tBeinnahwhich

is transmitted by the whole of the community to weole of the community, this
is the absolute true knowledge, if all withessemssho disagreement on it, then
no question remain regarding its authenticity. ®he who rejects this consensus
(jma’) of the whole of the community, is similar to theo rejects a command
of Allah...t?

b. Khabr al-Wahid

This is the second kind &iwayat Khabr al-wahid means a proposition reported
by a small number of people, a number of people ddnoot attain such quality
of the number i.e invulnerability from collusion tell lies. That number is
digitized from 1 to 70 or more. The propositiomsemitted by that small number
is far lesser in validation thaawatur. Reports bytawatur are 100% true, while
khabr al-wahid is either true or false. Here the number does et but the
character of the reporterilth al-rijal) and critical examination(rayaf) of the
proposition help. It is defined as:

It is a reported proposition which does not hasegtitade to be called “ilm
(truth), it does not provide such certitude, neitigelf nor with the support of
other evidences beyond its text. There is no coisparbetween this and
mutawatir. Majority of scholars hold this position abddtabr al-wzhid.#

The English synonym foili is knowledge. Howeveilm in this context means
truth. When Arabs used the wordm for any information, they meant
authenticity and truth. In the words of the expertsurisprudence: tawatur
yajib al-'ilm” and “khabr al-wzhid ygjib al-"aml’; “ tawatur passes on truth to us,
we are bound to believe in it arkthabr al-wzhid transmits to us a probable
notion, but it may ordain us to obey without makihg part of our belief.”

Belief (agidah) in Islamic paradigm is a set of absolute truthgpported by

strong evidences. It is not a set of superstitiongnere rational conjecture or
something based on probable means of transmisBmmexample, | may state
that the proposition “Iran is a country” is a faggu must believe in that. The
mere factuality of the proposition, because of gesaidtawaturly, require us to

believe in it. The proposition; “five time prayes obligatory” is true, as it is
passed on to us through unquestionable mode da$nrigeion. Such state of its

78



Volume 4, Issue | Journal of Islamic Thought andil&iation Spring 2014

authentication requires us to believe in it as a.fBut the proposition: “the
prophet prohibited tattoos,” is passed on to usutinkhabr al-wzhid, which is a
probable means. Therefore, whosoever judges itstst@ment truly attributed to
the Prophet may act accordingly, but because ohatsire of transmission it
could not be considered as fact. For that condepsts use the termzanm
(speculative knowledge). When &habr al-wihid passes two tedtsf
examinationMuhadithin'®consider it €&8alth Hadith

It is noteworthy that Salah Hadithis also azanrm peace of information. It does

not enjoy the status of a hundred percent trughcéttitude is scaled between 51
to 99 percent which is a satisfactory level of ffrddne information passed on to

us throughtawatur enjoys the status of a fact.

Imam al-Shafi stated the difference in both types of narratidths says that
mutawitir is authentic in two ways; externally and intemallvhile khabr al-
wahid is authentic externally (like a proposition whisheither true or false). He
illustrated this with examples, where he wrote thiim has a few aspects. One
of them is theilm which covers the truth in both ways, externalld amternally.
The second kind ofilm is that which covers the truth only externally. For
example, a judgment given by a judge against airalon the basis of two
witnesses. Apparently we will consider this judginigne, but it is possible that
the defendant may be innocent and the two witnessesmistaken. This
judgment is covering truth only externally but mdernally. For the first kind of
‘ilm, Muslim epistemologists use the te@at7 (definitive) and for the second
zanm (speculative).

Thus, for beingzanri, everyHadith is scrutinized by two kinds of tests. The first
test examines the chain of narrators:

Every chain has two elements; people and theitioel®f being teacheHadith-
teller) and studentHadith-learner). Therefore, they examine evdtadith,
prudently working on questions like are the repsrteeliable? Are they
considered pious men among their friends and vels® Are they truthful,
honest, and prudent persons? Was their facultyeshony intact when they were
reportingHadiths? Have they met the persons from whom they héatdHadith

or were they were just mentioning them falsely? Hud were they when they
heard thaHadith? Was that particular student a direct listenetht&d particular
teacher or he heard tadith indirectly? A long list of questions was used to
determine the reliability of the narrators. If amgrration did not pass this test, it
was considered invalidzgif), i.e., having no legal force in Islaméharia and
beliefs.

2. Dirayat
The second test is calletirayat For this test, every text ¢fadith is examined
in five different ways:

a. Intellect and Reasoningevery text must not contradict the rational consept
and ideas that humanity has discovered by intuiodeduced intuitively. These
arebadhat; intuitive facts, undoubted realities. The Propt8aW, being guided
by God the All Knowing, could not tell anything agpgng or contrary to the
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reality. Eventually it is said, anyladith that opposes these facts must be
considered false.

b. Qur’ an: theHadith texts must not be contrary to any teaching oestahts of
the Holy Qurin. The Quran is also transmitted to us throtaytztur. Therefore,

it is infallible, both in its content and transm@s The content of the Holy
Qur’an, being divine, is free of mistakeBawatur proves that it is the same text
that was left by the Prophet. Eventually, it comsaabsolute knowledge, while
Hadith does not. Therefore, the Holy Qam’is mizan, a standard against which
Hadith should be evaluated.

c. Sunnah Mutawatirah: it means the well-established guidance of the febp
(SAW, apart from the Holy Quih, passed on to us throudhwatur, and
consensually, accepted by the whole Muslim commuttitis the third criterion
for testing anyHadith, this Sunnahis authentic and preserved througkatur.
Like the Holy Qurin, it also enjoys the status of being authentic defihite
source, for that it can play the role of a critarifor Hadith, which is a
speculative and probable. Théadith must bring forth the material agreeable
with that Sunnah If it contradicts theSunnah Mutawtirah, it shows that
someone other than the Proph8AY has falsely said it, because the Prophet
(SAW does not go astray from the path he himself chwi¢h his daily practices
and repeated sayings.

d. Repeated Practices of the Societytis our fourth criterion foHadith. We all
know that apart from their religious activitieseey individual does many things
daily. We are used to them, like drinking, eatingpking, using fire, making
tools, talking, showing love to children, buildifgpuses, etc. They are our
cultural customs, biological needs, mental ac#sgiti psychological outcomes,
etc. and are very habitual for us &snnahin our religious practices is. When a
Hadith narrates anything contrary to these kinds of prest while these are not
prohibited in definite sources, this means thatHlaglith under examination is
falsely attributed to the Holy Proph&AW.

e. Empirical Data: it is the fifth and the last criterion for testiagHadith. It is
the rational or empirical data or deduced opiniavisich has attained the status
of absolute knowledge, and proved by conclusivedences or proofs.
Allamahal-Baghddi has stated briefly these five criteria in his b@dif ayah.
He states that:

Khabr al-wahid will not be accepted if it opposes rulings of regsQuranic

statements, commonly well-knovBunnah acts commonly done &innahand
every other inerrable conclusive evidente.

This is the brief introduction of historical mettsotlluslims have been using for
determining the historicity of any historical phemena. It is natural that while
applying these principles, one may arrive at aedéfit conclusion than others.
Anyhow, rejecting any Muslim historical discourse hot easy. Muslims

themselves have been scrutinizing the reportedodises very critically.

However, the orientalists rejected many thingsha fervor of application of

newer methods.

80



Volume 4, Issue | Journal of Islamic Thought andil&iation Spring 2014

References and Endnotes

1

10

11

12

13

14

15

16

17

al -Bagara 2: 170; al-Maida 05:104; al Araf 07; @BAnbiya 21:53,54; Al-Shuara
26:74-80; Lugman 31:21; Az-Zukhruf 43:22-24.

al- Anaam 06: 138; al-e-Imran 03:94; an-Nisa 04:50
Al-Anaam 06:21,93.

Imam BukhariSahih Bukhari(vol.1) Hadith no. 70-74, which reads as “whoever
lies upon me (the Prophet) deliberately, let hikethis seat in the Fire”.

An adjective derived frortawatur convey the meanings of continuous.

A person who is skilled in reading the text of @weran, with all its etiquettes, and
rules and regulations.

Allamah means scholar of big stature.

Muhammad bin Alial-Shaukarishad al-Fahil il a Tahdq al-Haq Min “lim al-
Usil, (Damascus, Daar al Kltab, 1999), 1:128.

Muhammad bin Idris Shafal-Riszlah(Mansura : @r al-Wa#, 2001), 199.

Manra al-Qattn, Tarikh Tashr al-Islami (Beirut : Mu'asasah al-Ritah, 1987),
292.

Ibid., 276.
An agreement of jurists in a specific era ahariaruling.

Yasuf Ibn “Abd Allah Ibn"Abd Al-Barr,Jami” Bayin al-"llm wa Fadlihi.Edited by
Ubay al-Ashkal al-Zuhayt.(Cairo: Car ibn al-Jawz, 1994), 1:778-779.
Muhammad bin Ali al-Shauki, Irshad al-Fahil il Tahqq al-Haq Min “lim al-
Usill (Damscus: Br al-Kitab, 1999), 1:133.

One test is about narrator’s chain in the lighilof al-rijal and usl al-Hadith and
second is the test of dgmat. Explanation of dayat is coming ahead.

Experts oHadith

Ahmad Ibn "Ali al-Khatbal-Baghddi, Al-Kifayah F "llm al-RawayahEdited by

Abi "Abd Allah al-Sirgi and Ibahim Hamad al-Madn, (Medina: Al-Maktabah al-
“limiyah, 2000), 492.

Selected Bibliography

1.

Pw

al-Baghdidi, Ahmad Ibn "Ali al-Khdib. Al-Kifagyah F "llm al-RawayahEdited by
Abi "Abd Allah al-Sirgi and Ibahim Hamad al-Madn. Medina: Al-Maktabah al-
“limiyah, 2000.

al-Bukhari, Muhammad bin Ismalkahih al-BukhariEdited by Mustafa Deeb al-
Bagha. Berut: Dar ibn Kathir, 1987.

al-Qattin, Manm’. Tarikh Tashr al-Islami . Berut : Mu'asasah al-Rikh, 1987.
al-Shafi, Muhammad bin Ids. al-Riszlah . Mansura : Br al-Wa#, 2001.
al-Shaukni, Muhammad bin Alilrshad al-Fahil il a Tafgiq al-Hag Min “lim al-
Usiil. Damscus: Br al-Kitab, 1999.

Ibn*Abd Al-Barr, Yasuf Ibn “"Abd Allah.Jami” Bayin al-"llm wa Fadlihi.Edited by
Ubay al-Ashkal al-Zuhayt. Cairo: Car ibn al-Jawz.1994.

81





