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Abstract:
The Fatimid Caliphate was the first Shia dynasty which ruled for two and a half centuries, from 909 to 1171 AD in North Africa and Egypt. They got their name Fatimid from Hazrat Muhammad’s (pbuh) daughter Hazrat Fatima (r.a) as they claimed to be the direct descendants of Hazrat Fatima (r.a).  The Fatimids ruled over various regions belonging to different religious backgrounds with the spirit of tolerance. Diversity, pluralism and meritocracy were the key features of their rule. Their effective governance helped in cultural and educational advancements which made the Fatimid era important and unique then and now. This study is significant because Fatimids history has been studied by scholars on the basis of results of fabricated information provided by heresiographers who were hostile towards Fatimids. Therefore, it becomes challenging to see the true correct picture. Recently Institute of Ismaili Studies London has recovered original manuscripts on large scale, which are being studied and translated. This has provided a different lens through which Fatimid history can be studied.    
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The Fatimid era (909-1171) ruled by the Ismaili Fatimid caliphs over a vast region which stretched from North Africa to Palestine is considered as a glorious age history. The first three Fatimid caliphs had to face many challenges to stabilize and strengthen their power, for example Caliph Al-Mahdi the founder had to face internal and external rebellions like Abu Abd Allah al-Shii, and Caliphs al-Qaim and al-Mansur had to face the revolt of Abu Yazid which had brought the new dynasty to the brink of destruction. It was in the reign of the fourth Caliph Al-Muizz that the state was stable with internal security and external expansion. It was during this time that cultural advancements, institutional development, research and literature attained their peak. The Fatimids developed effective administrative and financial systems, gave special attention to the study of Islam and expanded different branches of science, commercial and cultural activities. The Fatimid capital Cairo became an international conurbation of the Islamic world. It was during this time that the true Islamic spirit of tolerance, diversity and pluralism flourished. Ismaili literature was also at its zenith and Ismaili law was codified by al Qadi al-Nauman (d 363-975).
During the Fatimid era, great emphasis was placed on education and research, promoting the spirit of inquiry, firm governance, respect for sister communities and ethic of compassion and sharing.
The unique feature of this dynasty are as follows:

Tolerance:
One of the distinguishing features of the Fatimid Dynasty was tolerance which was promoted especially towards non-Muslim minorities as well as sister communities of Islam which followed different schools of thought. Although the Fatimids followed the Shia Ismaili school of thought and law, they were very considerate and understanding of the beliefs of the people they ruled. This could be clearly seen in the conquest of Egypt in 969, when Jawhar as- Siqili, the commander of the Fatimid army granted aman (pledge of security) to the people of Egypt for approving and welcoming the Fatimid rule.
The aman stated:
‘’……You shall continue in your madhhab. You shall be permitted to perform your obligations according to religious scholarship, and to gather for it in your congregational and other mosques, and to remain steadfast in the beliefs of the worthy ancestors from the Companions of the Prophet, may God be pleased with them, and those who succeeded them, the jurists of the cities who have pronounced judgements according to their madhhabs and fatawas. The call to prayer and its performance, the fasting in the month of Ramazan, the breaking of the fast and the celebration of its nights, the (payment of) the alms tax, (the performance of the) pilgrimage and the understanding of jihad will be maintained according to the command of God and His Book and in accordance with the instruction of His Prophet, may God bless him and grant him salvation, in his sunna, and the dhimmis will be treated according to previous custom…….’’[footnoteRef:1]  [1: Al-Maqrizi, Towards a Shii Mediterranean Empire, trans. Shainool Jiwa (London, I.B. Tauris,2009) 71.
] 


The commitments Fatimids had made in the famous aman of providing security to the masses was well-kept. They gave religious freedom to all the communities including Sunni Muslims and never forced their citizens to accept Shiism which was the state religion. As quoted by Dr. Farhad Daftary,
“They never attempted forced conversion of their subjects, and the bulk of Egyptians remained Sunni, belonging to the Shafii madhab, in addition to a large community of Christian Copts. Prior to the Fatimid arrival, the Shia represented a minority in Egypt, and their minoritarians status remained unchanged throughout the two centuries of Fatimid rule.”[footnoteRef:2]  [2:  Farhad Daftary. A Short History of the Ismailis, (Edinburgh, 1998), 80.
] 


The establishment of the Fatimid empire in North Africa (909) and then in Egypt (969) was due to their missionary call (Ismaili Da’wa) by which people were invited to consider and to follow the Ismaili faith. The da’wa was an invitation to study the Ismaili doctrines and the esoteric and exoteric wisdom of the faith. It was promoted by Ismaili Da’is (Missionaries) who individually and collectively presented the faith through sessions of wisdom, also termed Majalis al-Hikma. According to Heinz Halm
“No one was compelled to attend.” [footnoteRef:3] [3:  Heinz Halm, The Fatimids and their Traditions of Learning, (London, I.B.Tauris, 1997),  31.
] 

Throughout the Fatimid era in Egypt peace, serenity, and respect among different nations and religions was observed. Harmony prevailed in the social and cultural relationships of the diverse communities. This is also documented in the “Geniza” documents of Cairo. 
“…documents of the Jewish community written mostly in Hebrew script, but in the Arabic language dating from the tenth to thirteen centuries, describing in great detail all sorts of legal cases, economic transactions, private correspondence, accounts, marriage and divorce proceedings, etc. They constitute a primary source for social and economic history during the Fatimid and Ayyubid periods.” [footnoteRef:4] [4:  Reza Shah-Kazemi, The Spirit of Tolerance in Islam, (London, I.B.Tauris, 2012), 40.
] 

These documents portray how the Fatimid rulers presented general framework of laws within which different communities freely practised their religious rituals, ceremonies and customs whereas the laws of market were enforced and practised in accordance with the principles of Islamic law.
Freedom of Religion:
The Fatimid established their rule in 909 in North Africa and in 969 in Egypt. At the time both North Africa and afterwards Egypt had a diverse multi-ethnic and multi-religious populace. All these groups were given religious freedom to practice their own rites and rituals. 
As mentioned in the aman 
“You shall continue in your madhab you shall be permitted to perform your obligations according to religious scholarship”[footnoteRef:5]  [5:  Reza Shah-Kazemi, The Spirit of Tolerance in Islam, (London, I.B.Tauris, 2012), 41.
] 

During Caliph al-Aziz’s reign Muslims and non-Muslim communities were allowed to practice their religious rituals and ceremonies. The Fatimids were fond of building mosques and congregational spaces like al-Azhar and al-Anwar. In addition, they also constructed such spaces for Sunni Muslims, re-built Christian churches, and gave funds for the maintenance of their worship spaces. [footnoteRef:6] Celebration and practise of religious rituals became one of the notable features of Caliph al-Aziz’s regime, as mentioned by the Christian writer Mawhub. b. Mansur.  [6:  Reza Shah-Kazemi, The Spirit of Tolerance in Islam, (London. I.B. Tauris, 2012),46.] 

“Great peace for the churches in the reign of these two Sovereigns.’’[footnoteRef:7]  [7:   Shainool Jiwa, Religious Pluralism in Egypt: The Ahl al-Kitab in Early Fatimid Time, IIS website,2003, http://iis.ac.uk/academic-article/religious-pluralism-egypt-abl-al-kitab-early-fatimidtimes.] 

Meritocracy
Meritocracy was also a unique feature of this dynasty. People with intelligence, talent, vision and creativity were considered for appointments at the highest offices without any distinction for colour, creed, nation or religion and there are several examples of such appointments. 
During the reign of Caliph al-Aziz, a Christian individual, Quzman b. Mina, was appointed as a member of chief advisors’ team in financial area and then as officer in Kharaj bureau in Egypt [footnoteRef:8]. Abu al-Faraj Yaqub bin Killis (d 99 CE) who was Jewish but converted to Islam was appointed as the first vazir of the Fatimid dynasty. [footnoteRef:9] [8:   Shainool Jiwa, Religious Pluralism in Egypt: The Ahl al -Kitab in Early Fatimid Time. IIS website,2003, http://iis.ac.uk/academic-article/religious-pluralism-egypt-abl-al-kitab-early-fatimidtimes.
]  [9:  Farhad Daftary,The Isma’ilis: their history and doctrines, translated in Urdu by Azizullah Najeeb, (Karachi, Iqbal Brothers, 1997), 191       
] 

Caliph Al-Aziz’s personal physician was also a Christian doctor, Abul-Fath Mansur b Muqashir.[footnoteRef:10] During the reign of al-Hafiz (1130-49) his Christian vazir, Bahram received titles like Sayf-al-Islam, Taj-al-Dawla, Taj-al-Muluk , which had never been awarded to a non-Muslim before. [footnoteRef:11] [10:  Jiwa, Shainool;' Religious Pluralism in Egypt: The Ahl al -Kitab in Early Fatimid Time’ 6. http://iis.ac.uk/academic-article/religious-pluralism-egypt-abl-al-kitab-early-fatimidtimes.
]  [11:  Khalil Samir Khalil SJ: The Role of Christians in the Fatimid Government Services of Egypt to the reign of Al-Hafiz,(E.J. Brill, Leiden, 1996) https://brill.com.article.
] 

The head of the office of Caliph al-Mustansir’s mother was a Jew, named Abu Sa’d al-Tustari,[footnoteRef:12]  Other than Christians and Jews, many Sunni judges were included in the legal system of the Fatimids. Caliph Al-Mansur appointed a Maliki administrator Muhammed b. Abi’l Manzur over Qayarwan instead of an Ismaili or a Shii one. [footnoteRef:13] This act was replicated across other Fatimid regions where Sunni qadis were appointed over towns which had a Sunni majority population. When al-Muizz came to Eygpt and took control he continued the services of the Maliki qadi Abu Tahir as his Chief Justice who was on this post in the Ikshidid administration.[footnoteRef:14] [12:  Yaacov Lev, State and Society in Fatimid Egypt, (Leiden, 1991) 190.
]  [13:  Shainool Jiwa, The Fatimids, The Rise of a Muslim Empire, (London, I.B.Tauris,2018) 67.
]  [14: Al-Maqrizi, Towards a Shii Mediterranean Empire, trans. Shainool Jiwa (London, I.B. Tauris,2009) 113.
] 

Diversity and Pluralism: 
The Holy Quran says:
“O mankind, indeed we have created you from male and female and made you peoples and tribes that you may know one another indeed the most noble of you in the sight of Allah is the most righteous of you. Indeed, Allah is knowing and Acquainted.” [footnoteRef:15] [15:  Al-Quran 49:13
] 

The above verse best explains the concept of diversity and pluralism in Islam. Islam accepts differences of culture and religions and rejects making fun of others’ identities or putting down others. In fact, it encourages Muslims to helps others regardless of their background. The Fatimid masses included diverse nations of multi-ethnic and multi-religious groups. Their rulers created positive healthy environments through their good governance, so that the masses live together in peace and harmony. By joining hands with different groups under the principles of diversity and pluralism, the Fatimids created an atmosphere for learning and advancement of cultural and economic activities. This is why the Fatimid regime was a pluralistic era.
Good Governance: 
 The Fatimid governing principles of equality and social justice paralleled the Islamic principles taught and practised by Prophet Muhammad. Just like Muslims were a minority in the city of Medina, the Fatimids were a minority in the Fatimid state which had a Sunni majority and Kharji majority in North Africa. The Charter of Medina drafted under the Prophet was founded on the ethics of inclusiveness and just governance. Similarly, the aman issued by the Fatimids upon entering Egypt demonstrated peace and acceptance.
The aman document highlighted and guaranteed the following:
· Authority of the Fatimid Imam-Caliphs
· Just governance for all
· The duty of the Fatimid Caliph-Imam which was to take care of the social and economic needs of the populace
· Protection of life and property
· Religious freedom
· Social welfare of the masses
·  Provided a legal framework
The promises which were pledged in the aman documents were fulfilled by the Fatimid rulers. Furthermore, the departments they set-up for smooth running of the state represented best practices. They did not hesitate to employ former officers from the old Ikhshidi and Aghlabi regimes in their diwans. 
 For effective administration new diwans were created: 
“The diwans for land tax, post and stipends (or ata’, which paid the salaries of the old Arab Jund or standing army) ---------- other were abolished such as the position of vizier and its corollary, the cancery or diwan al- Insha both replace simply by a secretary to Al-Mehdi. At the same time, new bureaus were established the meet the needs of the transition for revolution of state, such as diwan al-kashf (Bureau of investigation) and another to deal with lingering issues such as reclamation of plundered property.”[footnoteRef:16]  [16:  Sumaiya A. Hamdani, Between Revolution and State: The Path to Fatimid Statehood, (London, I.B. Tauris, 2006), 25.
] 


Spirit of Inquiry:
The Fatimids Caliphs were patrons of knowledge. For them knowledge was to be shared and not to hoard. Therefore, they established educational, scientific, and research institutions and libraries to promote knowledge creation and sharing. Cairo during the Fatimid rule became a centre of learning and knowledge seekers and scholars from all over the world were attracted by it. After the conquest of Egypt, General Jawhar upon the instruction and supervision of Caliph al-Muziz who then was in North Africa, laid the foundation of al-Qahira al-Muizziayya (the victorious one of the al-Muizz) and a first mosque called ‘Jami-al-Azhar’.[footnoteRef:17] By 378/984 al-Azhar became a university where sessions were held both for men and women. [17:   Farhad Daftary, Zulfiqar Hirji, The Ismailis an Illustrated History,(UK, Azimuth Editions in association with The Institute of Ismaili Studies, 2007), 86.
] 


Following the pattern of Al-Azhar, Fatimids constructed additional mosques like Jamia Hakim, Jamia Rashida, Jamia Maqqas, Jamia Qarafa, Jamia ul-Rasad, Jamia-al-rila, Jamia-ul Qamar. Most of these mosques carried on educational activiti es also. To this day, al-Azhar remains one of the renowned institutions of learning in the Muslim world.
Dar al-Ilm:
Another significant institution of learning established by Fatimids was Dar al Ilm (House of Knowledge) it was established in 395/1005 by Caliph al-Hakim [footnoteRef:18] A variety of disciplines were taught there. [18:   Farhad Daftary, Zulfiqar Hirji, The Ismailis an Illustrated History,(UK, Azimuth Editions in association with The Institute of Ismaili Studies, 2007),101.
] 

 Al-Masabbhi quotes:
“On this Saturday ------ the so-called house of knowledge in Cairo was inaugurated. The Jurists took up residence there, and the books from the palace libraries were moved into it. People could visit it, and whoever wanted to copy something that interested him could do so; the same was true on any one who wanted to read any of the material kept in it. After the building was furnished and decorated, and after all the doors and passages were provided with curtains lectures were held there by the Quran readers, astronomers, grammarians and philologist as well as physicians. Guardian’s servants, domestics and others were hired to serve them
‘’Into this house they brought all the books that the commander of the faithful al-Hakim bi-Amr-Allah ordered to bring there, that is, the menu scripts in all the domains of science and culture, to an extent to which they had never been brought together for a prince. He allowed access to all this to people of all walks of life, whether they wanted to read books or dip into them. One of the already mentioned blessings, the likes of which had been unheard of, was also that he granted substantial salaries to all those who were appointed by him there to do service- jurists and others. People from all walks of life visited the house; some came to read books other to copy them, and yet others to study. He also donated what people needed ink, writing reeds, paper and inkstands.’’[footnoteRef:19]  [19:  Heinz Halm, The Fatimids and their Traditions of Learning, (London, I.B.Tauris, 1997),   73-74.
] 

Salaries of the lecturers at Dar ul-Ilm were comparable to those of al-Azhar’s. Other expenses of Dar al Ilm came from waqaf which was established by al-Hakim for the maintenance of the al-Azhar mosque, the mosque of Rashida and Dar-al Ilm. [footnoteRef:20] Al-Maqrizi has also mentioned how this money was used: [20: Heinz Halm, The Fatimids and their Traditions of Learning, (London, I.B.Tauris, 1997),   75.
] 

“----- for the purchase of mats and other household effects, 10 dinars; for paper for the scribe, i.e. the copyist, 90 dinars; for the purchase of water 12, for the servant 15, for paper, ink and writing reeds for the scholars studying there 12; for repairing the curtains 1 dinar; for the repair of possible torn books or loose leaves 12; for the purchase of felt for blankets in the winter 5; for the purchase of carpets in the winter 4 dinars-------”[footnoteRef:21]  [21:  Heinz Halm, The Fatimids and their Traditions of Learning, (London, I.B.Tauris, 1997),  76.
] 

One of the many accomplishments of al-Hakim’s Dar al-Ilm was the preparation of an astronomical chart Zij (named after its patron, al-Hakimi) by al-Yunus who prepared the chart without an observatory at his disposal. [footnoteRef:22] This Zij replaced the previous Zij prepared by the astronomers of al-Mamun in astrological observatory at Shamasiya. [22:  Heinz Halm, The Fatimids and their Traditions of Learning, (London, I.B.Tauris, 1997),  76.
] 

Ibn al-Haytham served the Caliph/Imam al-Hakim at Dar-al-Ilm. He was an accomplished scientist and is known today as the “Father of modern Optics” for his work. His book Kitab al-Manazrat is an important contribution in the field of optics.[footnoteRef:23]  [23:  Rashed, Roshdi, A Polymath in the 10th Century, New Series, Vol. 297, No.5582 (Aug,2,2002), 773. https//www.jstor.org/stable/3831971, accessed:11-04-2000, 07:12 UTC
] 

It is important to note that all the chief dais who were responsible for Ismaili missions in different Jazeeras had spent some time at Dar al-Ilm learning different disciplines. It is evident that this institution taught a range of different disciplines. Dar al Ilm was directly managed by Caliph al-Hakim himself who designed the institution’s objectives and guidelines.
Many formal and informal educational institutions existed in Fatimid period which aided in educational development and encouraged a spirit of inquiry in the masses.
Cultural Development:
The Fatimid were also patrons of arts and culture. Since the establishment of their rule in 909 in North Africa, they constructed cities like Mahdiya, Khalisa and Mansuria. The Fatimid art and architecture reached its zenith when they conquered Egypt in 969 and constructed the new capital city of al-Qahira al-Muizziyya. (The victorious One of al-Muizz). This well- planned new capital city of the Fatimid had two palaces, one for the Fatimid Caliph and another for his heir, which were separated with a large area for public gatherings and ceremonies. 
‘’--The Sultan’s palace is in the middle of Cairo and is encompassed by an open space so that no building abuts it. Engineers who have measured it have found it to be the size of Mayya Fareqin, as the ground is open all around it, every night there are a thousand watchmen, five hundred mounted and five hundred on foot, who blow trumpets and beat drums at the time of evening prayers and then patrol until the day break.’’[footnoteRef:24]  [24:  Nasir Khusraw, Eng. Trans. Book of Travels W.M. Thackson,’ (California, 2001), 45.
] 

A grand mosque of al-Azhar (the Radiant) was built in Cairo and the gates Babul Fatuh and Bab Zuwayla were added to this city[footnoteRef:25]. The city included educational institutions, palaces, mosques and libraries. Other than architecture, decorative arts on different mediums were commonly used such as stone, stucco and wood carving, glass crystal, ivory and textiles.[footnoteRef:26] [25:  Jonathan M. Bloom, Arts of the City Victorious, (London, Yale University Press, 2007),123. ISBN 978-0300-13542-8
]  [26:   Jonathan M.Bloom, Arts of the City Victorious, (London, Yale University Press. 2007), 89. ISBN 978-0300-13542-8
] 

The Fatimid coins (Dinar and Dharam) were said to be artistically designed and famous for their purity and style. The Fatimid aesthetic taste and ideology could be observed in their coins [footnoteRef:27]. These coins were of such high quality and number that they became the most widely used coins in Egypt and surrounding vicinity. When the Crusaders captured Palestine, they copied the contemporary Fatimid coins instead of striking their own for their currency.[footnoteRef:28]  [27:  Alnoor Merchant, Documents of History, Symbols of Authority; The Coinage of the Fatimids, (2005), https//iis.ac.uk
]  [28:  Alnoor Merchant ’Documents of History, Symbols of Authority;The Coinage of the Fatimids, (2005), 2 https//iis.ac.uk
] 

The details of cultural development presented by eye-witnessing accounts of al-Musabhi, Maqrizi and Nasir Khusraw places Egypt at an outstanding position within and outside the Islamic regions. It became a great manufacturing centre during the Fatimid rule.
“The Arts and Crafts were so highly specialized during the epoch that it has been possible to established no fewer than 210 different categories of artisans, compared to 150 in ancient Rome.” [footnoteRef:29] [29:  Ettinghausen Richard, Oleg Grabar, Islamic Arts and Architecture, 650-1250,(Yale, 2001), 200.
] 

“There is no doubt that the artists of Egypt under the Fatimids were skilled to a degree that found no parallel in the handicrafts of Europe….”[footnoteRef:30] [30:  Stanley Lane-Poole, The Art of the Saracens in Egypt (London, 1886),163-64] 

Economic Activities:
The Fatimids in general enjoyed great prosperity. This was due to:
· The stability of the administrative and financial departments
· Rich revenues from effective tax system.
· Income from the state-owned shops of textiles.
· Custom duties on imports.
· Gold from the mines of Nubia.
· Enriched soil of the Nile enhanced agricultural activities
· Weaving, ship building, pottery, glass work, crystal work, mosaic work, leather work industries were flourishing among others
· Internal and external trade flourished and Egypt earned commercial relations with many countries.
The Fatimid extended their trading activities as far as Spain and India. The famous Ismaili dai and traveller Nasir Khusraw says;
’’….. There were no less than twenty thousand shops in Cairo --------------- Every sort of rare goods from all over the world can be had there, I saw a tortoise-shell implements such as small boxes, knife handles and so on. I also saw extremely fine crystal, with the master craftsmen etch most beautifully -------------I saw the following fruits and herbs all in one day, red roses, narcissus. Orange citrons, -------------- In old Cairo they make all type of porcelain, so fine and translucent---------------- They also produced a glass so pure and flawless that it resembles chrysolite and it is sold by weight.”  [footnoteRef:31] [31:  Nasir Khusraw, Eng. Trans. Book of Travels W.M. Thackson,’ (California, 2001), 57.
] 

 The economic policies instated by the Fatimids enabled trade and commerce activities. 
“Striking feature of The Fatimid regime was the freedom of enterprise. All sectors or economic life were free crafts, industry and trade. The government interfered in the trade in victuals only so far as it had to in order to guarantee the supply of wheat to the big towns.” [footnoteRef:32] [32:  Collins Ashtar, A Social and Economic History of the Near East in the Middle Ages. (University of California Press,1976),183.
] 


Fustat and its bazaars in the Fatimid era:
The old city of Fustat was built on a hill to secure from the flood due to high water level in the Nile. Fustat remained famous in Fatimid era due to its markets. The unique features of the Fustat bazaars as described by eye witness and dai Nasir-i Khusraw who visited it in eleventh century is as follows:
Inns: 
“There are quite a few caravanserais in Fustat. This is where travellers stay when they arrive from various lands. Some of the caravanserais are used------as workshops for tailors and other craftsmen”. [footnoteRef:33] [33:  Landolt,Hermaan, et al,ed. ‘An Anthology of Ismaili Literature A Shii vision of Islam’, (London, 2008)  74-75 ISBN: 9781845117948.
] 

The water carrier facility:
“All the water for drinking is handled by water carriers, some using camels and some carrying in on their backs. There are women who hire brass pitchers for storing the water.”[footnoteRef:34]  [34:  Alice C. Hunsberger, Nasir Khusraw-The Ruby of Badakshan, (London 2003), 164. ISBN: 1850439192
] 

Riding animals available:
“No one other than soldiers and court officials rides a horse. The merchants, peasants and craftsmen ride donkeys. In every lane, there are dozens of donkeys kept saddled and ready for hire. Anyone may ride one for a small fee.” [footnoteRef:35] [35:   Landolt,Hermaan, et al,ed. ‘An Anthology of Ismaili Literature A Shii vision of Islam’, (London, 2008) 74 ISBN: 9781845117948. 
] 

Honesty practices:
“The merchants of Fustat try hard to be honest in their dealings. If one of them is caught cheating a customer, he is mounted on a camel with a bell in his hand and paraded about the city.”[footnoteRef:36]  [36:  Nasir Khusraw, Book of Travels, ed. and tr. by Wheeler M. Thackston, Jr (California, 2001), 55.
] 

Shopping Bags available:
“The grocers--------provide bags for everything they sell, whether it be glass, pottery or paper. There is no need for shoppers to take their own bags with them.”[footnoteRef:37] [37:  Alice C. Hunsberger, Nasir Khusraw-The Ruby of Badakshan, (London 2003), 163. ISBN: 1850439192
] 

 Variety of fruits and herbs:
“Look at all the different fruits and herbs being sold in the stalls: oranges, citrons, apples, basil, pomegranates, pears-----sugarcane, eggplants, turnips, radishes, cabbage, fresh beans, cucumbers, green onion, fresh garlic, carrots and beets. No one would think that all of these fruits and vegetables could be available at one time.”[footnoteRef:38]  [38: Nasir Khusraw, Book of Travels, ed. and tr. by Wheeler M. Thackston, Jr (California, 2001), 69-70.
] 

 Porcelain and glass:
“In Fustat they make all types of porcelain, so fine and translucent that you can see your hand through it. Cups, bowls, plates and many other items are made out of this porcelain. They are painted in such a way that they shine with different colours, depending on how they are held.”[footnoteRef:39]  [39: Nasir Khusraw, Book of Travels, ed. and tr. by Wheeler M. Thackston, Jr (California, 2001), 69-70.
] 


Important personalities of the Fatimid Era:
The period of Fatimid rule brought forward and sustained great minds, creatives and leaders. These individuals not only helped the Fatimid empire flourish, but they also advanced their respective fields individually and set the global bar for innovation high. To produce a complete list of important personalities would not be possible, however a few important personalities of the Fatimid era and their professions are listed below:
Poet: Ibn Hani.
Author Da’wa Literature: Hamid al-Din al-Kirmani
Dai: al-Mayyad fi- din-al Shirazi
Author and Traveller: Nasir Khusaraw
Scientist: Ibn al Haytham
Qadi: Qadi al-Nauman
Vazier: Ibn Killis
Commander:	Jawher as-Siqili
Administrator: Jawdar
Astronomer: 	Ibn Yunus
Historian: al Musabihhi
Physician: Abu Jafar Ibn al-Jazzar
Lexicographer: Abul Fazal Jafar
Hadith Expert: Muhammad Abdul Ghani bin Saeed
Musician: Abul Husayn Muhammad Ibn al-Tahhan 







Conclusion:
By looking at the Fatimid era and its unique features, we observe how core Islamic principles were incorporated in the everyday lives of the rulers and their subjects to create a peaceful empire.  The Fatimids deeply valued good governance, tolerance and acceptance of others, caring for traditions and working together with sister communities to make the world a better place to live in. Moreover, they also promoted knowledge creation, sharing and using it to improve lives of all, encouraged cultural advancements and enabled equal opportunities for all. These values helped the Fatimids improve the quality of lives of their citizens and promote peace. Muslims all over the world today can look to the Fatimids to gain wisdom and valuable lessons for our collective advancement. 
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